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(The second edition, the eleventh chapter, ‘Sri Champaklal’ of the book 

‘The Mother’s Manifestation’ is offered at the lotus Feet of The Mother and Sri 

Aurobindo on the occasion of Her 143rd birth anniversary, 21.02.2021.)  

 

The Editor’s Note 
The Mother discovered the deep Divine Presence that is impregnated in 

India’s atmosphere is found nowhere in other countries. This emptiness of the 

Supreme’s Presence She felt intensely while going back to Europe in 1915 and 

subsequently during Her visit to Japan and found this ‘important Thing’11 again 

only when She came back to this lovable India permanently in 1920. Sri 

Aurobindo wanted liberation of India, not only from yoke of the British rule, but 

her true liberty which will be the emergence of large number of liberated Souls 

with their multiple impersonal Soul personality, nirguno guni, who will be capable 

of large Divine action and capable of manifesting infinite Divine qualities, 

anantaguna, and it is through their subtle and transcendent Divine action, earth 

life can be transformed into Divine Life. Now earth needs more and more sincere 

and faithful devoted instruments in carrying ahead her Mission. To be exceedingly 
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dear, atibapriya, children of The Mother is of course an exceptional privilege. This 

may be a difficult task, though not impossible, assigned to all of us for attainment.  

 

Sri Chamapklal’s (02.02.1903 to 09.05.1992) 118th birth anniversary is 

incidentally celebrated in this month, 02.02.2021. The objective of this paper is to 

link his integral Devotion with integral Action which forms the basis of his 

Divinised life.  

 

OM TAT SAT 
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Sri Champaklal 
“The ideal sadhaka should be able to say in the Biblical phrase, “My zeal 

for the Lord has eaten me up.””1  

Sri Aurobindo 

“I do not want hundreds of thousands of disciples. It will be enough if I can 

get a hundred complete men, purified of petty egoism, who will be the instruments 

of God.”2 

Sri Aurobindo 

 “Magnificent, Champaklal, you look like a great Yogi.”2 

The Mother 

 

 
Champaklal and The Mother 

 

Sri Champaklal was both true child and dearest disciple of the Divine, 

neither as per the Gita’s terminology of exceedingly dear bhakta,3 nor in term of 

immaculate and high-bred maiden like Savitri, nor that of Sannyasin of later 

Vedantic era like Adi Shankara, nor the comprehensive Spirituality of the Seers, 

Kavis, of ancient Vedanta like Yajnavalkya, nor the karma Yogi of the status of 

Janaka, the king of Mithila, nor Ashwapati, the king of Madra, nor the Hatha Yogi 

of the status of Patanjali, but he was a descended emanation very close to Lord Sri 

Hanuman by virtue of the path of single devotion, ekabhaktih,4 he offered to the 

One, his Master. The Mother certified him as ‘one of the hundred’2 perfect 

instruments of the Divine.  

 

Sri Champaklal’s emotions had entirely turned towards the Divine and Sri 

Aurobindo was fully satisfied with his devotion before His physical departure; he 

served the Master with such dedication, sincerity and faith, which was beyond the 
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measure of the mind. The devotees are immensely grateful to him in receiving his 

Divine touch and influence subordinated by his sacrifice in descending to common 

mass in elevating and expanding the collective Consciousness and its 

infrastructure. 

 

 
Champaklal during Sri Aurobindo’s physical departure of the body. 

 

Reconciliation of Karma and Bhakti Yoga: 

“Her eternal Lover is her action’s cause;  

For him she leaped forth from the unseen Vasts 

To move here in a stark unconscious (seemingly false) world.” 

Savitri-181 

“Mute in the fathomless passion of his will  

He outstretched to her his folded hands of prayer.” 

Savitri-295 

“Nothing could satisfy but its delight: 

Its (Supreme Self’s) absence left the greatest actions dull, 

Its presence made the smallest (action) seem divine.” 

Savitri-305 

“Immortal yearnings without name leap down, 

Large quiverings of godhead seeking run 

And weave upon a puissant field of calm 

A high and lonely ecstasy of will.”  

Savitri-572 

 Before reconciliation of triple Yoga, it is felt that one must learn the lesson 

to reconcile Karma and Jnana Yoga, Jnana and Bhakti Yoga and Bhakti and 

Karma Yoga. For us Sri Champaklal stands as a bright example and inspiration in 

reconciling Karma and Bhakti Yoga. 
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The Gita speaks of two types of Bhakti. The first type of Bhakti is for them 

those who are unfit to pursue Karma and Jnana Yoga and they by turning their 

emotions sincerely towards Divine realise Him. The second type of Bhakti is for 

them those who are established Karma and Jnana Yoga and established 

themselves in movement of Consciousness between Kshara and Akshara Purusha. 

This second type of single minded ‘eka Bhakti’ helps them to trace the 

Purushottama or Supramental Consciousness. 

Beyond the Supramental Self is the Bliss Self, which is identified as the 

highest perfection of a Bhakti Yoga. Sri Champaklal’s strong Karma Yoga aspect 

was further supported by strong Bhakti. As integral (Bhakti) Yogi, he had 

conscious contact with the Bliss world. Those who realise the Bliss Self, their 

capacity to bear earth’s suffering multiply indefinitely. So, we understand the last 

period of his life, a period of intense suffering, which only the great Souls can 

bear. Then begins the task20 of transforming suffering into Delight. 

 

The Emergence of Dearest Children and Disciples: 

An integral Yogi is outwardly a mere man and inwardly a Divine 

personality. In his outer life he is preoccupied with works of all type, sarva 

karmani,21 and in his inner life he is preoccupied in the movement of ascending 

and descending consciousness and by this movement he bridges the gulf between 

multiple planes of Consciousness and thus permits a free flow of Sachchidananda 

consciousness to nether Inconscient and Subconscient planes. After the Mother 

and Sri Aurobindo left Their earthly body, those who were aware of the movement 

of Consciousness, continued, intensified and expanded Their pending subjective 

work inside the Ashram premises; Sri Nirodbaran and Sri Amalkiran were aware 

of the most of the norms of integral Yoga and lived as per the injunction of the 

Isha Upanishad,7 for more than hundred years; they were exceedingly dear 

disciples of Jnanibhakta type; there were still others like Dyuman Da, Nalini Da, 

Amrit Da and Pranab Da who had ascended to the same status through Karma and 

Hatha Yoga.  

 

The memory of their long personal relation with the embodied Divine did 

not later transform into aggrandised ego rather they utilised these rare 

opportunities to be more and more absorbed within. They were the most gracious 

integral Yogis, the most obedient towards the Ashram law formulated by the 

Mother and had direct contact with the Supramental world in the hierarchies of 

Ashram living. It was also observed that they were given accommodation 

near/within the main Ashram building; they lived there till their last breath without 

showing any attraction towards outside world.  
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Champaklal during Sri Aurobindo’s physical departure of the body. 

 

Among them, Pranab Da received The Mother’s special inner care and 

outer attention to build the strongest personality whose objective manifestation 

was the Physical Education Department of the Ashram which accommodates 

number of disciplined bright Souls and messengers of army of Light. In Ashram 

living they have special role to become centre of collective and world 

transformation.       

 
Pranab and The Mother  
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The Gita indicates that the exceedingly dear Sadhaka disciples, atibapriya 

bhakta,3 through the path of tapasya are they who obey all the norm and law of 

written Truth, dharma, formulated by the Lord and adore Him alone with 

unceasing faith.  

 

Savitri book indicates that exceedingly dear children of the Divine Mother 

through the path of consecration are they those who ‘wear the face of Satyavan,’13 

who was brought up from an ascetic background with five distinct character in his 

human Nature that of virgin stuff of mind and body, knowledge-based action, 

harmony, simplicity and single-mindedness or one pointed orientation towards the 

Divine. So, The Mother’s dearest children represent five-fold Consciousness that 

of the immaculate static empty Brahman Consciousness, dynamic Consciousness 

of Shakti, all embracing cosmic Consciousness, Comprehensive Consciousness of 

Vijnana and exclusive one-pointed ascending Psychic Consciousness yet plastic in 

action and movement which form the strong basis of uniting with The Mother’s 

Consciousness and emergence of the greatest Spiritual Seekers. 

 

The Emergence of Perfect Instruments of Divine: 

“…the new period opening now before us were a period of expansion rather 

than of concentration. It is in the activity of each moment that we must serve 

Thee and identify ourselves with Thee (through Karma Yoga) rather than in deep 

and silent contemplation or in meditation (through Jnana Yoga)….”11  

The Mother  

Prayers and Meditations 

“All that the Light from above asks of us that it may begin its work (The 

Mother’s work) is (1) a call from the soul and (2) a sufficient point of support in 

the mind. (2) This support can be reached through an insistent idea of the Divine 

in the thought, a corresponding will in the dynamic parts, an aspiration, a faith, a 

need in the heart.”16 

Sri Aurobindo 

 

The Mother’s above message/prayer of 2nd April, 1914, indicates that She 

got the Divine call to pursue integral (Karma) Yoga, just few days after meeting 

Sri Aurobindo at Pondicherry on 29th March, 1914. Then, Her Being and Nature 

prepared another six years to support, execute and accomplish this integral Divine 

Call. Her return to Europe and sojourn in Japan through external movement and 

action are period of self-expansion of integral Karma Yoga till Her final arrival 

and settlement at Pondicherry near Sri Aurobindo’s Feet in 1920. At Pondicherry, 

She lived with Sri Aurobindo for thirty years, which is considered as period of 

self-concentration and self-expansion of Consciousness and its one of the outcome 

is the great diversity of manifesting action in the Ashram, which is part of intense 

tireless integral Karma Yoga. 
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From the Mother’s life we learn that a gracious integral Yogi must have 

long and established foundation on Karma Yoga. Sri Pavitra and Sri A.B. Purani 

were such perfect Instruments of Divine. There were other perfect instruments 

who received the special Divine Call and took the risk12 of expanding the new 

truth through second evolutionary action of the Nature of acceleration and 

generalisation of Spirituality through external aid or psycho-physical machinery. 

The outer movement is accommodated within the purview of integral Karma 

Yoga, because this Yoga accepts the objective world as the field of its integral 

action and self-fulfilment. It further acknowledges that all external change is the 

outcome of inner change and compression of evolution through inner movement 

of Consciousness is as important as expansion and generalisation of the New 

Consciousness. While entering into this objective exercise of building the 

infrastructure through Karma Yoga, one has to remember the call of his emotional 

and intellectual parts and enter equal commerce with Bhakti and Jnana Yoga. 

Finally, one must learn the lesson of movement of ascending and descending 

Consciousness with the aid of three Yogas and firm his footings through first 

evolutionary Spiritual urge of self concentration. 

 

The Gita confirms that through work and movement of Karma Yoga one 

can realise the self-concentration and self-expansion of Indwelling, atmani,15 

Overdwelling, atmanam, and Transcendent Divine, atmana. Integral Yoga further 

confirms that ‘even manual work’14 is a means of putting Divine Consciousness in 

contact with the Matter. The manifestation of the Sachchidananda Consciousness 

over the whole earth is practicable by reversal of Consciousness through 

Subliminal, Psychic, Spiritual and Supramental self-expansion whereas self-

expansion through Psycho-physical means is essential for building infrastructure. 

Thus, outer physical action and outward movement are part and portion of one 

Reality not an illusion as seen by Illusionist, Mayavadin and it is supported by 

works of eternal Knowledge, eternal Truth, eternal Delight, eternal Might and 

eternal Love. The completeness of integral Yoga is realised by reconciling outer 

and inner aids. 

 

Integral Yoga defines the personality of ‘perfect instrument of the Divine’17 

who can hasten the pace of this evolution. A perfected human Soul will not 

impose any partial will and violent claim of personal aspiration and must do 

Divine action with wise impersonality, steadfast understanding of all energies and 

Spiritual equality. Secondly, he identifies all things and all beings as equal 

manifestation of Divine and is not angry, troubled and impatient with the slow 

evolutionary movement of Nature. He does all work and movement neither with 

excitement nor over eager to see the result of action rather all work must be done 

by obedience to its law; must be raised up to fullness and harmony of Spiritual 

freedom and must learn to wait till its accomplishment. Lastly, all work must 
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proceed through a vision in Subliminal, Psychic and Spiritual plane and he must 

look behind its inner significance and look forward to the unrolling of all its 

Divine possibilities.  A perfected Soul’s divine Work is to act mightily in the 

myriad working of the World-Nature within the self-enjoying creative play of the 

Purusha which is an illumined force of oneness, freedom and peace. 

 

The Manifestation of the highest Divine Love: 

“(Supramental) Love’s golden wings have power to fan thy (Death’s) void: 

The eyes of (Psychic and Spiritual) love gaze starlike through death’s night, 

The feet of (Inconscient Self’s Love) love tread naked hardest worlds. 

He (Bliss Self Love) labours in the depths, exults on the heights; 

He (Bliss Self Love) shall remake thy universe, O Death.” 

Savitri-592 

“To live, to love are signs of infinite things, 

Love is a glory from eternity’s spheres. 

Abased, disfigured, mocked by baser mights 

That steal his (Divine Love’s) name and shape and ecstasy, 

He (Divine Love) is still the godhead by which all can change.” 

Savitri-397 

Sri Aurobindo was able to live inside his room for forty years because His 

earthly vessel was ready to experience the highest form of Divine Love which is 

identified as the most powerful, pure, rare and intense of all redeeming and 

creative forces. At present this Divine Love is least frontally active in earth’s 

atmosphere, least successfully redemptive in collective life and least creative 

because the human nature is unable to bear its purity, corrupt at once into a vital, 

sensuous and sensual erotic mysticism. It is the mystic flame which can rebuild the 

world with its tongues of sacrifice. Savitri was able to compress her evolutionary 

growth of thousand years into a single year by opening Herself towards this 

Divine Love. The highest form of Divine Love in integral Yoga, hinted in Savitri 

is a ‘sealed book’8 for the common moderate seeker because the conquest of the 

impurities of our vital mind and emotional mind is the source ‘of greatest trouble, 

the most rampant forces of inequality and subjection, the most insistent claim of 

our imperfection.’9  

 

After Sri Aurobindo’s physical departure in 1950, the Mother continued His 

Yoga for another twenty-three years which can be considered as period of intense 

inner and outer seclusion. During this period She got the opportunity to experience 

the supreme Divine Love on the night of 12-13th April, 1962, which made Her one 

with the Creatrix Bliss Mother Power and took Her to experience the Origin of this 

existence through successive gusts of supreme creative Love spreading out and 

exploding and left Her with the feeling, “All the results of the Falsehood had 

disappeared: Death was an illusion, Sickness was an illusion, Ignorance was an 
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illusion—something that had no reality, no existence…Only Love, and Love, and 

Love, and Love – immense, formidable, stupendous, carrying everything.”10  

 

 
Champklal and The Mother 

 

The Mother’s above highest experience of Divine Love of integral Bhakti 

Yoga indicates that such experience can repeat in the life of an integral Yogi after 

he is thoroughly established in integral Karma and Jnana Yoga.   

 

Evolution of Gnostic Personality: 

“But it is possible to go farther; for the spiritual being, once inwardly 

liberated, can develop in mind the higher states of being that are its own natural 

atmosphere and bring down a supramental energy and action which are proper to 

the Truth-consciousness; the ordinary mental instrumentation, life instrumentation, 

physical instrumentation even, could then be entirely transformed and become 

parts no longer of an ignorance however much illumined, but of a supramental 

creation which would be the true action of a spiritual truth-consciousness and 

knowledge.”6 

Sri Aurobindo 

 

“The Gnostic Supramental life is abnormal to us because it is free to all the 

hardihoods and audacious delights of a soul dealing fearlessly and even violently 

with Nature, but yet is it the very normality of the infinite and all governed by the 

law of Truth and its exact unerring process.”18 

Sri Aurobindo 

 

The transition from Manomaya Purusha of Spiritual Man to Vijnanamaya 

Purusha of Gnostic Soul is a great and decisive transition of integral Yoga. It is 

the middle or link plane of creative wisdom, power and joy and not the highest 
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plane of consciousness. The ultimate transition is the change of Consciousness 

from Vijnanamaya Purusha of Gnostic Soul to Anandamaya Purusha of Bliss 

Soul.  

 

A Gnostic Soul shakes off the last hold of cosmic Ignorance. He establishes 

a firm foundation in truth of things, in a Consciousness eternal and infinite and is 

untouched by obscurity, falsehood, suffering and error. He sees through direct 

self-illumining process of Supramental vision which is the very centre and pouring 

fount of truth, directly grasps the truth of things and penetrates to its original and 

eternal nature. His sense ‘can build a world of pure delight’19 and gets into relation 

with things by an unveiled oneness and identity. He has no need of any truth 

seeking and self-discipline and possesses the body of truth and light 

spontaneously, constantly and easily. He is capable of knowing all things simply, 

convincingly and directly without the aid of sense organ. All his action is free 

from doubt, self-evident, self-existent, unanswerable and absolute. In him mental 

imagination is replaced by truth-inspiration, mental judgement is replaced by self-

luminous discernment, uncertain mental memory is replaced by a memory at once 

of past, present and future. He dominates time by a subtle link of past, present and 

future and not by a mental perception of succession of moments. His knowledge 

does not recognise any real division and dwells in unity; he knows finite things 

only in their relation to infinite. He pours out on the existence in the form of 

wealth of Divine Knowledge, Divine Will and Divine Ananda.  In his 

Consciousness truths of the eternal are not in conflict with each other and all 

opposite things of this imperfect world are happily fused and reconciled. A gnostic 

Soul creates a voluntary limitation for his world action and movement of 

knowledge and he is even having a particular luminous aura of his being in which 

he moves and yet he identifies with all beings and all existences.  

 

Evolution of Bliss Personality: 

“All the consciousness is of the bliss of the Infinite, all power is power of 

the bliss of the Infinite, all forms and activities are forms and activities of the bliss 

of the Infinite.”5 

Sri Aurobindo 

 

The Taittiriya Upanishad speaks us that beyond Vijnanamaya Purusha 

there exists the Anandamaya Purusha. In Ananda, our Spirit will discover its 

highest Self, essential Consciousness and absolute Power of the existence. The 

highest goal of a Gnostic Spirit is the bliss of absolute Infinities. In this ascension 

of Consciousness, the powers and personalities of the Gnostic Soul does not 

disappear but rather he undergoes a change and the Soul is carried up into reaches 

of his own supreme Bliss, last and absolute liberation and infinite perfection from 

which he descends into intermediate Gnostic plane to link the creation of lower 

hemisphere. Thus, one can experience boundless Ananda in material, vital, mental 
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and Gnostic plane but in the lower creation this Ananda is diluted and ‘turns into a 

poor thinness wonderful to lower consciousness,’18 but it cannot be compared with 

its true and original intensity.  

 

A Bliss Soul transcends the Gnostic Soul in the sense that he does not 

suffer voluntary limitation or imposed circumstances and for him all are one equal 

being and one identical Spirit everywhere. He has no mansion of his own, aniketa, 

and accepts all the creation and things as his single and many mansions. All other 

Selves are realised as his own Bliss-self in action and essence. He is one in bliss-

Consciousness with all the world play. He lives in the absolute truth of things 

which is deformed here in this material world by contrary phenomena. The Bliss 

Soul lives in every plane of our existence and fills them with its own light and 

power and delight. He is not ‘incapable of a world play or self-debarred from any 

expression of its glories.’5 The more he possesses this Ananda, all the rest are 

transformed into superior value and richer expression of the Real. The supreme 

Bliss Soul is neither attached to birth nor attached to non-birth, neither limits 

himself to manifestation, form and action nor limits himself to non-manifestation, 

neither moves by the desire of Knowledge nor harassed by the fear of Ignorance, 

neither despises ascent from lower plane to higher nor fears to descend down to 

material birth. The time for arrival of Bliss Soul to earth’s atmosphere has not yet 

come. 

 

The new Supramental race will manifest the Bliss Nature or his Bliss 

Sheath will be built strongly by right relation and union of Anandamaya Purusha 

with Anandamaya Kosha. A fully evolved Soul is rightly related with his multiple 

Selves through static and dynamic Divine union whose effect is the realisation of 

intense and illimitable Bliss Consciousness. The Bliss Soul will arrive at the 

realisation of Bliss oneness through the gates of sublimation of human love, 

expansion of universal love and its transformation into Divine Love and at its 

summit he will realise inconceivable beauty, sweetness and splendour. He will be 

united with the world through bliss Consciousness penetrating earth’s nether base 

and there will be banished forever the sorrow, fear, hunger, pain, darkness and 

discord of our lower existence.   

 

OM TAT SAT 
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